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Arcata's interpretation of the attainment of characteristics  
for a cognition (upalabdhilakṣaṇaprāpti) 
MICHIMOTO Daisei 
In this article, I examine how Arcata (ca. 710-770) deals with the attainment of characteristics for 
a cognition (upalabdhilakṣaṇaprāpti) in the reason of non-cognition (anupalabdhihetu) and how he 
gives refutation of divergent opinions in the Naiyāyika school based on Hetubinduṭīkā. 
Dharmakīrti (ca. 600-660) defines the attainment of characteristics for a cogniton as the entirety 
of the other conditions for a cognition (upalambhapratyayāntarasākalya) and a particular thing itself 
(svabhāvaviśeṣa). Arcata annotates the former as the causal condition (hetupratyaya), the immediately 
contiguous condition (samanantarapratyaya) and the dominant condition (adhipatipratyaya), and the 
latter as the object-support condition (ālambanapratyaya). 
On the other hand, the Naiyāyika School claims that the attainment of characteristics for a 
cognition is composed of largeness (mahattva), color (rūpa) and possession of several component 
substances (anekadravyavattva). However, they refute that even if these three factors are attained it 
does not necessarily mean substances are always perceived. For instance, although light of the eye 
(cakṣuṣo raśmi) is possessed of these three factors, it is not perceived. Therefor they claim that the 
attainment of characteristics for a cognition is inconclusive (anaikāntika). 
Arcata carries out the criticism from the following three points against the viewpoint of the 
Naiyāyika School. First, when substance (dravya) is non-existing, quality (guṇa) is impossible to exist 
in such a non-existence. This means that quality of a non-existent substance should not be grounds for 
perception. And when non-largeness (amahat) is grasped by largeness, it becomes self-contradicting. 
Second, since the substance is not perceived, there can be no quality of the substance in which to 
perceive the substance. Finally, substance is defined as the inherent cause (samavāyikāraṇa), however 
substanceis not a substratum (ādhāra). By negating substance as the inherent cause of quality, 
possession of several component substances is also denied those with the feature of the inherent cause. 
As stated above, largeness, color and possession of several component substances aren't wholly 
suited for the attainment of characteristics for a cognition. 
 
 
 
 
 
- 49 -
118142 久遠（論文集）_本文（三校）
